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the dispute began afresh. For the first time doubtless in the
history of the world the inhabited universe—the oikoumene—
was divided into two camps on a point of religious meta-
physics.   An academic controversy was carried into the
streets, a Church dissension became a political, a national,
one might almost say a racial, issue, for it is generally true
that while the hellenized East is Arian, the Latin West is
solid in its opposition to Arianism.   The bishops of Alex-
andria, at least Alexander and after him the great Athanasius,
from the first took their stand against the position of the
priest who had appealed to the mob, who spread his teaching
through popular songs1 chanted by sailors or artisans; in
this great battle which lasted for more than half a century
they were the allies of the West. Arian 'subordinationism',
it should be observed, is the faith of those Eastern countries
which had long since been Christian, solidly Christian; the
formula of the 'Consubstantial*—the Homoousion—which
the East will find such difficulty in accepting—will be
imposed  upon   it—paradoxically  enough—by  the  West
which under Constantine and Constantius is still largely
pagan, which can hardly boast of any theologians, since
philosophy whether pagan or Christian was the concern of the
Greeks.  Faced by these subtleties, Constantine shows him-
self at once indifferent and ill-humoured.  In a letter of un-
doubted authenticity he begins by describing the study of the
relations between the Father and the divine Son as 'an idle
inquiry'.   But he soon saw that union between the hostile
brothers in the faith would not come of itself, that he must
throw his personal authority into the scale.   He was com-
pelled to turn theologian, and henceforth, until the fall of
Byzantium, the Emperors of East Rome will never escape
from this task which with many of them will become a
passion,  a mania: thus in the twelfth  century  Manuel
Comnenus will raise a theological tempest over the text 'My
Father is greater than T (John xiv. 2 8). Constantius, son and
successor of Constantine, will spend his life in the vain search,
as his father would have called it, for a formula which might
reconcile the differences of his Christian subjects. At Nicaea
in  325   Constantine  had wished, doubtless prematurely,
1 complaintes.

